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Introduction

The pages that follow comprise an Excursus found in my Commentary on the
Gospel of Matthew (Vol. 2, pp. 463—94, TorahResource, 2008). Apart from these
opening comments and a few additional comments added at the end of the Excursus,
these pages are identical with the Commentary pages. I have simply extracted them
into this short study in order to make them accessible to those who do not have the
commentary.

The extended study on the Passion Chronology in the Matthew Commentary was
considered necessary in light of Matthew 12:40, the only time in the Gospels where
Yeshua is recorded as comparing His time in the tomb with that of Jonah in the belly
of the fish:

for just as JONAH WAS THREE DAYS AND THREE NIGHTS IN THE BELLY OF THE SEA
MONSTER, so will the Son of Man be three days and three nights in the
heart of the earth.

This saying of Yeshua has been taken by many to be the cornerstone upon
which the chronology of the crucifixion must be built. Some have automati-
cally presumed that “three days and three nights” mandates 72 hours in the
tomb. They have therefore sought to fit the chronological notices of the Gos-
pels into this time frame. More liberal commentators simply dismiss the say-
ing as unauthentic and as a later insertion. Others, as I note below, find vari-
ous ways of interpreting the text to yield less than 72 hours, and thus to fit it
into the chronologies of the Gospels.

In the study that follows, I have not a decisive answer to the chronological
problems of the crucifixion and resurrection. What I hope to have done is to
open the investigation yet once more and to have shown some of those things
upon which all of the Gospel writers agree.

If there is any conclusion to which T have come, it is this: the crucifixion did
take place on a Friday. I know that some will shake their heads and wonder
how I could be so far off the mark, but to these I simply ask that they show
me where I have erred. Believe me when I say that I am simply trying to take
the Gospel texts at face value and if I have misunderstood them or have mis-
interpreted them, then I am very ready and even anxious to be corrected. In
fact, this is one of the primary reasons I have made the study available: I hope
to receive greater insight into this chronological problem by those who might
respond.

What this study clearly has not done is give an adequate answer to the
perplexing problem of Matthew 12:40 and the comparison of Yeshua’s en-
tombment to Jonah's being three days and three nights in the belly of the fish.
I cannot find, in the Gospel records themselves, 72 hours between the time
Yeshua is put into the tomb and His resurrection. I cannot help but think that
there are pieces to this puzzle that we have not yet seen.

In the end, like the Gospel writers themselves, the primary matter (which
is without dispute) is that Yeshua was crucified, laid in the tomb, and that He
rose again on the third day. In seeking to unravel the puzzle of the chronol-
ogy of these events, we should never let this enterprise eclipse, for even a
moment, the wonder and majesty of our Lord’s death and resurrection as the
means by which we have been brought near to God and granted eternal life.
Ultimately what matters the most is that we serve a risen Savior!
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The Chronology of the Crucifixion
in the Gospels

The chronology of the Passion is mired in problems. But these prob-
lems consist primarily of a lack of clear information. While the Gospel
writers are not entirely disinterested in chronological aspects of Yeshua's
final week, they seem to be less concerned with them than was the emerging
Christian Church, in which days were memorialized with a fervor. The split
between the “fourteeners” (Quartadecimans) and the Roman Church charac-
terizes the importance of this issue for the Anti-Nicean Church.! The Quarta-
decimans celebrated the fast of Easter in accordance with the Jewish calen-
dar, i.e., on the 14th day of Nisan, regardless upon which day of the week
this might fall. The Roman Church, however, celebrated the fast always on
Friday (thus “Good Friday”), and considered the alternative practice errant,
especially as the emerging Church withdrew more and more from her Jew-
ish roots.

But the question that is specific to our Matthew text is whether by
Yeshua’s words we are to understand that “three days and three nights”
constitute a 72 hour period, and whether He is categorically saying (in a
prophetic way) that He would be in the tomb for that length of time. Those
who suggest that a 72 hours period is not required usually appeal to three
arguments: 1) that in a Jewish reckoning of the day, any part of a day can be
counted as a whole, 2) the Gospel narratives seem to suggest a period less
than 72 hours for Yeshua’s time in the tomb, and 3) the repeated reference to
Yeshua's resurrection “on the third day” (not after the third day) would ap-
pear to make a period less than 72 hours necessary.

Any Part of a Day Constitutes a Whole Day

This argument is based upon two sources: the Tanach and rabbinic
literature. From the Tanach we seem to have an indication that “full days”
(24 hours) were not always required when counting days. In other words,
part of a day suffices to count a full day. The following texts are those most
commonly put forward:

(1) In Genesis, Joseph incarcerates his brothers “for three days,” but on
the third day appears to release them.

So he put them all together in prison for three days. Now Joseph said
to them on the third day, “Do this and live, for I fear God: if you are
honest men, let one of your brothers be confined in your prison; but
as for the rest of you, go, carry grain for the famine of your house-
holds, and bring your youngest brother to me, so your words may
be verified, and you will not die.” And they did so. (Gen 42:17-20)

(2) In 1 Kings, Israel and Syria camped opposite each other for seven
days, and on the seventh day they began to battle. (Did they camp
for a full seven days?)

1 See Schaff’s History of the Christian Church, 2.§62, “The Paschal Contro-
versies.”
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3)

(4)

So they camped one over against the other seven days. And on the
seventh day the battle was joined, and the sons of Israel killed of the
Arameans 100,000 foot soldiers in one day. (1Kings 20:29)

Esther asks the Jews not to eat or drink for “three days, night or day,”
after which she would go into the king. Yet Esther 5:1 indicates she
went in “on the third day”. (Did they fast for a full 3 days?)

Go, assemble all the Jews who are found in Susa, and fast for me; do
not eat or drink for three days, night or day. I and my maidens also
will fast in the same way. And thus I will go in to the king, which is
not according to the law; and if I perish, I perish. (Esther 4:16)

Now it came about on the third day that Esther put on her royal robes
and stood in the inner court of the king’s palace in front of the king’s
rooms, and the king was sitting on his royal throne in the throne
room, opposite the entrance to the palace. (Esther 5:1)

In 1 Sam 30:12 an abandoned Egyptian servant is labelled as having
not eaten for “three days or three nights”, yet in v. 13 he tells David
that he was abandoned “three days ago” (apparently 3 daytimes and
2 nights fulfill the “three days and three nights” terminology of the
former verse.)

They gave him a piece of fig cake and two clusters of raisins, and he
ate; then his spirit revived. For he had not eaten bread or drunk water
for three days and three nights. David said to him, “To whom do you
belong? And where are you from?” And he said, “I am a young man
of Egypt, a servant of an Amalekite; and my master left me behind
when I fell sick three days ago.” (1Sam 30:12-13)

When compared to the statement of Matthew 12:40, that Yeshua would
be in the “heart of the earth three days and three nights” yet would be resur-
rected “on the third day” (cf. Matt 16:21; 17:23; 20:19; Luke 9:22; 18:33; 24:7,
46; Acts 10:40; 1Cor 15:4), the parallel seems obvious.

The Reckoning of a “Day” in Rabbinic Literature

According to Jastrow,! an mw (‘onah) is:

a period of twelve astronomical hours, one half of the natural day
and of the natural night, or (at solstice) natural day, or natural night.

We may note the following:

How long is an ‘onah? — R. Hiyya b. Abba said in the name of R.
Johanan: Either a day or a night. R. Hana-She’ina — according to an-
other version, R. Hana b. She’inah — reported that Rabbah b. Bar
Hanah said in the name of R. Johanan: Half a day and half a night.
R. Samuel b. Isaac said: There is no contradiction [in the two defini-
tions], the former referring to the time of the spring and autumn equi-
nox [when day and night are equal, i.e., 12 hours each] and the latter

1 A Dictionary of the Tarqumim, the Talmud Babli and Yerushalmi, and the Mi-
drashic Literature (,277 n.d.), 1054.
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to the summer and winter solstice [At such times of the year it is not
correct to say either a day or a night since they are unequal. We then
have to say half a day and half a night, i.e., twelve hours.]. (b.Avodah
Zara 75a, cp. b.Niddah 65b; t.Tohorot 11.16)

According to y.Berachot 9b [cf. m.Berachot 1.1], which is discussing the sacri-
fices which must be eaten on a single day, the day consists of the daylight in
which the offering is made and the night which follows. Thus, one may eat
the meat of such a sacrifice throughout the night until the dawn appears. But
the Sages, in order to make a safe-guard, ruled that such meat should not be
eaten after midnight. Still, if one did eat past midnight, he did not violate a
biblical commandment but only a rabbinical one:

From what time may they recite the Shema in the evening? From
the hour that the priests enter [their homes] to eat their heave offer-
ing, “until the end of the first watch”—the words of R. Eliezer. But
sages say, “Until midnight.” Rabban Gamaliel says, “Until the rise
of dawn.” His [Gamaliel’s] sons returned from a banquet hall [after
midnight]. They said to him, “We did not [yet] recite the Shema.”
He said to them, “If the dawn has not yet risen, you are obligated
to recite [the Shema]. “And [this applies] not only [in] this [case].
Rather, [as regards] all [commandments] which sages said [may be
performed] ‘Until midnight’ the obligation [to perform them per-
sists] until the rise of dawn.” [For example,] the offering of the fats
and entrails—their obligation [persists] until the rise of dawn [see
Lev. 1:9; 3:3-5]. And all [sacrifices] which must be eaten within one
day, the obligation [to eat them persists] until the rise of dawn. If so
why did sages say [that these actions may be performed only] until
midnight? In order to protect man from sin. (m.Berachot 1.1)

Similarly, with respect to all those sacrifices that may be eaten for
only one day etc. [i.e., the time of their mitzvah actually extends until
the light of dawn arises]. The Gemara clarifies the meaning of “all”:
“All” those sacrifices that may be eaten for only one day includes
even the kodashim kalim that have a one-day limit on consumption.
The Gemara cites the final clause of the Mishnah: If so, why did the
Sages say, etc. [regarding these mitzvot that they may be performed
only until midnight? In order to distance a person from sin]. The Ge-
mara elaborates: If you would say that one may eat the aforemen-
tioned offerings until the light of dawn arises, as Biblical law permits,
one who has such an offering might think that the light of dawn has
not yet risen, when in fact it has risen, and as a result, he will eat the
offering in violation of Biblical law and incur liability. Since you tell
him that he may eat it only until midnight—even if he errs and eats
it after midnight he will not incur liability, for he will have violated
only a Rabbinical decree. (y.Berachot 9b, cp. 13b, 15).

From this, it appears obvious that in some cases the Sages reckoned the end
of the day at the rising of the sun rather than at its setting. But this involves a
sacrifice that is offered during the daylight. Thus, if it is permitted to be con-
sumed only for one day, that day is reckoned from sunrise to sunrise, not by
counting a full 24 hours. Moreover, since this is found in the Mishnah, and
since Rabban Gamaliel is cited, we may presume that this halalchah is early,
extending back into the 1st Century CE.
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“On the Third Day”

Another argument for taking the “three days and three nights” of Matt
12:40 as being less the 72 hours is that the biblical text repeatedly speaks of
Yeshua's resurrection “on the third day” (Matt 16:21; 17:23; 20:19; Luke 9:22;
18:33; 24:7, 46; Acts 10:40; 1Cor 15:4). In nearly all of these references, “on the
third day” is represented by the dative: Tfj Tpity fpépa. In Lk 18:33 and 1Cor
15:4, the phrase is Tfj nuépa Tf Tpity, with the adjective also in attributive
position. In Acts 10:40, an interesting variant occurs in D* and it**’, which
have peta ™y TpiTny nuépav, “after the third day.” But the majority of the
manuscripts have either T TpiTny Npépa, “on the third day,” while a few
manuscripts have the variant [év] T TpiTn npépa, where the addition of év,
en, “in” or “on” may well have been either dittography from the preceding
fiyetpev, “He arose” or simply a stylistic measure to complement the dative.

The common dative expression can offer no other meaning than “on
the third day” or even “in the third day.” This expression would seem, then,
to be a significant obstacle to those who seek to interpret Yeshua’s “sign of
Jonah” as prophesying a full 72 hours in the tomb. For if He arose “on the
third day,” and if the “third day” is the final of “three days and three nights,”
then it would seem to open the door to His being in the tomb less than 72
hours.

Evaluation of these Three Argquments

How should we assess the weight of these three arguments? Are they
as strong as they first appear? My suggestion is that there needs to be further
considerations.

First, the texts from the Tanach that seem to indicate that any part of
a day or a night may constitute the whole may need further examination.
When Joseph incarcerates his brothers, the text (Gen 42:17-20) could eas-
ily be understood to mean that he indicated to them they would remain in
prison for three days. The fact that he came on the third day could simply
mean that he decided to shorten their sentence.

As far as 1Kings 20:29 is concerned, where Israel camps “for seven
days” and then begins battle “on the seventh day,” this only means that they
continued to station their camp in that location while they were fighting.
Surely they did not “pack up” prior to engaging in battle.

The Esther text, in which she decrees a fast for “three days and three
nights” and then goes into the king “on the third day” may also have anoth-
er explanation. If they began their fast just prior to a sunset, i.e., the begin-
ning of the day from a Jewish reckoning, then if Esther went in at the end
of the third day, i.e., before sunset, the fast would indeed have lasted “three
days and three nights.” Or if the fast began on a morning, and if Esther went
into the king at the end of the third day, just before the sunset, then once
again, the fast would have lasted three days and three nights.

Finally, the story of the abandoned Egyptian servant may be explained
quite simply. One speaks of “three days ago,” not as necessarily denoting
72 hours prior, but as a general designation of time. For instance, if a person
went to the market on Monday, he or she could say on Wednesday, “I went
to the market three days ago.” This is common reckoning of time. So to say
he had not eaten for three days, and then to receive food on the third day
would be a natural way of relating the story.
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This brings up another interesting expression in relationship to the
Shabbat. The first notice of the Shabbat is in Gen 2:
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Thus the heavens and the earth were finished, and all the host
of them. And on the seventh day God finished his work that
he had done, and he rested on the seventh day from all his
work that he had done. (Gen 2:1-2, ESV)

How is it that the text speaks of God ceasing from all of His work “on the
seventh day”? Note that the NASB, NIV, NET, have “by the seventh day,”
seeking to overcome the obvious ambiguity of the more literal translation.
Surely the Hebrew preposition 2 can sustain the meaning “by,” but it would
clearly correspond to the dative of the Greek, like what we see in the phrase
“on the third day” in the Apostolic Scriptures. In fact, the Lxx felt the prob-
lem of the Hebrew in Gen 2:2 and made a “correction”—

kol CUVETENETEV O BedG €V TR NUEPR T €KTN T& Epyat ’OTOD &
€TTo(noeV Kol KATETTRLTEV TH NUEPK T EBDOUN &TTO TIAVTWV
TOV Epywv a0TOD WV éTToinoev

And God finish on the sixth day the work which He had done, and
He rested on the seventh day from all of His work which He had
done.

Now clearly, God finished His work before the beginning of the sev-
enth day, but the Hebrew text leaves this a bit ambiguous. The fact that the
Lxx translators found it necessary to change “seventh day” to “sixth day”
shows how uncomfortable they were with the Hebrew as it stood. Does this
mean, perhaps, that the manner in which the language of Scripture portrays
the reckoning of days is a bit more fluid than we might want to admit? Or
to say it another way, does the language of Scripture expect that context and
not lexicography be the determining factor in understanding how time is
recorded?

With regard to the few examples given from the rabbinic literature,
these too are not such a strong witness as they may first appear. In the de-
termination of an ‘onah, that is, the period of light and dark that comprise a
day; it is clear that the Sages required a 24 hour period, even if this period
shifted in its terminus a quo and terminus ad quem due to the seasons. More-
over, the issue of when sacrifices could be consumed, which then offered the
paradigm for when prayers were to be said, was governed as much by rab-
binic fences as by the clock. Still, in the example of sacrificial meat that must
be consumed in “one day,” the Sages used a common method of reckoning
a day—one offered the sacrifice during the daylight, consumed it the rest of
the daylight and throughout the night, stopping by the time of the next day-
light. Thus, the “daylight” and “darkness” together constituted one day. In a
society where the sun and moon were the primary time-pieces, one couldn’t
imagine a more reasonable way to mark the time restraints of such mitzvot.




8 — The Chronology of the Crucifixion

What Does this Mean for Yeshua’s “Sign of Jonah” Prophecy?

So how does all of this apply to understanding Yeshua's claim that
“the Son of Man would be in the heart of the earth for three days and three
nights”? It would seem to me that the best course to follow is first to see if
three days and three nights, in their completion, are possible in light of the
passion narrative. Right away, however, we can see that the phrase “on the
third day” does not immediately undermine a 72 hour reckoning for the
time Yeshua was in the tomb. Consider this scenario: if He was taken from
the cross and put into the tomb before sunset (as all of the Gospels indicate),
then 72 hours later would also be “before sunset,” that is, “on the third day.”
So the idea that the phrase “on the third day” is a sure and decisive argu-
ment against a 72 hour period does not necessarily obtain.

The Chronology of the Passion

The problems of the chronology of Yeshua’s death, burial, and resur-
rection are notorious. Through the centuries, scholars have offered a wide
variety of explanations for the apparent contradictions contained in the
Gospel accounts, but there remains no consensus as to the chronology of the
final days of Yeshua’s life, His crucifixion, burial, and resurrection. A cursory
reading of the texts leaves one with the impression that Yeshua was crucified
on a Friday and arose sometime after the Shabbat, either late Saturday night
or early Sunday morning. This, of course, is the view of the traditional Chris-
tian Church, and most accept it without much thought. But as our previous
discussion has shown, Yeshua’s statement that He would be in the tomb
(“heart of the earth”) for three days and three nights should not be brushed
aside as merely noting some vague parallel to Jonah, nor can it be easily
shortened to accommodate 36 hours.

We may approach the issue of the Passion chronology by centering at-
tention upon a number of key questions:

1. Did Yeshua and His Disciples Eat a Pesach Seder?

This question is obviously important, because if Yeshua and His dis-
ciples did eat a Pesach seder, this means that He was crucified on the 15th of
Nisan, not on the 14th. This is because a Pesach seder would have required
the roasted Pesach lamb, and according to Ex 12:6, the Pesach lamb was
slaughter on the 14th at twilight (2’277 1°2), literally “between the evenings.’
According to the Mishnah, the Pesach lamb was sacrificed in the early after-
noon on the 14th of Nisan:

7

The daily whole offering [of the afternoon] [generally] was slaugh-
tered at half after the eighth hour [after dawn, about 2:30 PM.] and
offered up at half after the ninth hour [about 3:30 PM.]. On the eve
of Passover, [the daily whole offering] was slaughtered at half after
the seventh hour [1:30 PM.] and offered up at half after the eighth
hour [2:30 PM] whether on an ordinary day or on the Sabbath. [If,
however,] the eve of Passover coincided with the eve of the Sabbath
[Friday], it was slaughtered at half after the sixth hour [12:30 PM.]
and offered up at half after the seventh hour [1:30 PM.], and [then]
the Passover offering [was slaughtered] after it. (m.Pesachim 5.1)




The Chronology of the Crucifixion —9

All of the synoptics begin the Passion narrative on the first day of Unleav-
ened Bread, which Mark and Luke further define as the day on which the

Pesach lambs were sacrificed:

Matthew 26:17

Mark 14:12

Luke 22:7

Now on the first day of Unleavened
Bread the disciples came to Yeshua

prepare for You to eat the Passover?”

and asked, “Where do You want us to

On the first day of Unleavened
Bread, when the Passover lamb was
being sacrificed, His disciples said
to Him, “Where do You want us to
go and prepare for You to eat the
Passover?”

Then came the first day of Unleav-
ened Bread on which the Passover
lamb had to be sacrificed.

Here, the “first day of Unleavened Bread” (Matt: Tfj 8¢ mpdotn TV &COHWY;
Mk: Kat T Trpdotn fuépg Ty &Copwv; Lk: "HABev 8¢ A Auépa Tdv GCOpwY) is
clearly the 14th of Nisan, since it is the day on which the Pesach lambs were
sacrificed. That the 14th of Nisan is referred to as the “first day of Unleav-
ened Bread” is not unusual, since by noon on the 14th, all leaven was to be
removed from homes and burned.! Moreover, in the 1st Century the terms
“Feast of Unleavened Bread” (chag haMatzot) and “Passover” were used
interchangeably (cf. Lk 22:1, “Now the Feast of Unleavened Bread, which is
called the Passover, was approaching”). Thus, the first day of Unleavened
Bread was the day of Pesach, when the Pesach lamb was slaughtered and

eaten.

According to the Synoptics, the disciples of Yeshua went, on the first

day of Unleavened Bread (14th of Nisan), to prepare the Pesach meal.

Matthew 26:18-19

Mark 14:13-16

Luke 22:8-13

And He said, “Go into the city to a
certain man, and say to him, ‘The

My disciples.”” The disciples did as
Yeshua had directed them; and they
prepared the Passover.

Teacher says, “My time is near; [ am to
keep the Passover at your house with

And He sent two of His disciples
and said to them, “Go into the city,
and a man will meet you carrying

a pitcher of water; follow him; and
wherever he enters, say to the owner
of the house, ‘The Teacher says,
“Where is My guest room in which
I may eat the Passover with My dis-
ciples?”” “And he himself will show
you a large upper room furnished
and ready; prepare for us there.”
The disciples went out and came to
the city, and found it just as He had
told them; and they prepared the
Passover.

And Yeshua sent Peter and John,
saying, “Go and prepare the Pass-
over for us, so that we may eat it.”
They said to Him, “Where do You
want us to prepare it?” And He said
to them, “When you have entered
the city, a man will meet you car-
rying a pitcher of water; follow
him into the house that he enters.
And you shall say to the owner

of the house, ‘The Teacher says to
you, “Where is the guest room in
which I may eat the Passover with
My disciples?”” “And he will show
you a large, furnished upper room;
prepare it there.” And they left and
found everything just as He had
told them; and they prepared the
Passover.

1 m.Pesachim 1.4.
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In Matthew’s retelling, Yeshua states “I am to keep the Passover at your
house with My disciples” (rrpog o€ TToud TO TTGOXX HETK TGV HAONTGOV HOL).
The fact that the provided room was “furnished” (éotpwpévov, Lk 22:121)
means that the disciples simply had to secure the necessary food and wine
for the celebration. Moreover, in all three of the synoptics, the texts state that
“they prepared the Passover” (Atolpacav to méoxa). This means that they
prepared to eat the seder meal, not some other “fellowship supper,” and they
did so on the afternoon of the 14th of Nisan.

The next statement of Matthew (26:20) indicates that it was that very
evening that Yeshua and His disciples sat together to eat the Pesach seder.

Matthew 26:20

Mark 14:17-18

Luke 22:14

Now when evening came,Yeshua was
reclining at the table with the twelve
disciples.

When it was evening He came with
the twelve. As they were reclining at
the table and eating...

When the hour had come, He re-
clined at the table, and the apostles
with Him.

Since all of this took place on the 14th, it is clear that the Synoptics have Ye-
shua and His diciples eating the Pesach seder, which no doubt included meat
from the roasted Pesach sacrifice. The fact that the Pesach lamb or meat eaten
from it is not mentioned in the ensuing narrative of the Synoptics should not
be considered significant. Bitter herbs, which are commanded to be part of
the Pesach seder (Ex 12:8) are not mentioned either. It is apparent that the
Synoptic authors were focusing more on the bread (matzah) and wine since
it was through these symbols of the seder that Yeshua emphasize His own
death as the Pesach lamb. Nor should it be thought necessary that Yeshua be
crucified at the same time as the slaughter of the lambs in order for Him to
fulfill the symbology of the Pesach sacrifice. Quite clearly Yeshua also ful-
filled the type presented in the Yom Kippur offerings, though these occurred
at an entirely different time of the year than His own passion.

In the story as told by the Synoptics, the reader is alerted to the fact
that Judas had made a deal with the high priests to betray Yeshua, that is,
to alert them when He would be in a secluded place and could therefore be
apprehended without upsetting the festival crowds (cf. Matt 26:14-16; Mk
14:10-11; Lk 22:3-6). It was not until they were eating, however, that Yeshua
announces the presence of one at the table who would betray Him:

Matthew 26:21-25

Mark 14:18-21

Luke 22:21-23

As they were eating, He said, “Truly I
say to you that one of you will betray
Me.” Being deeply grieved, they each
one began to say to Him, “Surely

not I, Lord?” And He answered, “He
who dipped his hand with Me in the
bowl is the one who will betray Me.
The Son of Man is to go, just as it is
written of Him; but woe to that man
by whom the Son of Man is betrayed!
It would have been good for that man
if he had not been born.” And Judas,
who was betraying Him, said, “Sure-
ly it is not I, Rabbi?” Yeshua said to
him, “You have said it yourself.”

As they were reclining at the table
and eating, Yeshua said, “Truly I say
to you that one of you will betray
Me—one who is eating with Me.”
They began to be grieved and to say
to Him one by one, “Surely not I?”
And He said to them, “It is one of
the twelve, one who dips with Me
in the bowl. For the Son of Man is

to go just as it is written of Him; but
woe to that man by whom the Son of
Man is betrayed! It would have been
good for that man if he had not been
born.”

“But behold, the hand of the one
betraying Me is with Mine on the
table. For indeed, the Son of Man is
going as it has been determined; but
woe to that man by whom He is be-
trayed!” And they began to discuss
among themselves which one of
them it might be who was going to
do this thing.

1 Note that BDAG suggests this means that the room was already set up for
the Pesach seder, with cushions and tables, etc.
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Interestingly, only Matthew has Yeshua specifying that the betrayer was
Judas, and this apparently was something spoken directly to Judas which
the others did not hear, since in Luke, the disciples continue to discuss who
among them would act in such a manner. What is more, none of the Synop-
tic accounts contain the notice, found only in John, that Yeshua identified
the betrayer by handing him a piece of matzah dipped in something (olive
oil?). Likewise, only John gives further explanation, that when Judas was
pointed out as the betrayer, he left immediately, and that the other disciples
thought he was leaving to buy food “for the feast” or else to give money to
the poor (Jn 13:28-30). If one were to read only the account of the Synoptics,
one would have the distinct impression that Judas remained with the rest
throughout the remainder of the seder.

In Luke’s account, he mentions two cups, one during the meal (22:17)
and one after the meal (22:20). Matthew and Mark only mention the cup
after the meal (Matt 26:27-28; Mk 14:23-24). And only Matthew and Mark
mention that they “sang a hymn” (most likely from the Hallel Psalms) before
they left the upper room to go to the Mount of Olives (Matt 26:30; Mk 14:26).

If Yeshua and His disciples followed what appears to be the prevailing
halachah, they finished their meal by midnight (m.Pesachim 10.9, “The Pass-
over offering after midnight [when it may not be eaten any longer] imparts
uncleanness to hands”). When they arrived at the garden of Gethsemane
(Matt 26:36; Mk 14:32; Lk 22:39 has simply “Mount of Olives”), Yeshua went
to pray taking with Him Peter, James, and John (only in Matt and Mk),
whom He instruct to pray and watch. He then went a bit further to pray pri-
vately, but returned several times only to find the three sleeping. Since Luke
does not mention that Yeshua singled out Peter, James, and John, his retell-
ing of the story makes it appear that all of the disciples were admonished to
pray and that all of them were found sleeping by their Master.

It was at this time, i.e., now the 15th of Nisan and the Sabbath of
the first day of Chag HaMatzot, when Yeshua and His disciples were on
the Mount of Olives, that Judas came with a “great crowd” from the chief
priests, scribes, and elders (Mk 14:43; Matt 26:47 mentions only chief priests
and elders). According to Matthew and Mark, they were carrying swords
and clubs. John writes that they were also carrying “lanterns and torches
and weapons,” which would indicate that it was still dark when they ar-
rived. After the altercation between Peter and the servant of the high priest,
the disciples fled, leaving Yeshua to be taken by the mob.

All of the Synoptics indicate that they took Yeshua to the high priest,
but only Matthew mentions that it was Caiaphas (26:57). John (18:13) says
that they first took Yeshua to Annas, the father-in-law of Caiaphas, and Luke
indicates that they took Him to the “high priest’s house,” which most likely
means the place where the high priest conducted his civil duties. The Syn-
optics all mention that Peter followed at a distance (Matt 26:58; Mk 14:54;
Lk 22:54) but only John notes that a second disciple accompanied Peter (Jn
18:15f). This “other disciple” (which was no doubt John himself) had en-
trance into the high priest’s quarters because he “was known to the high
priest.” Once inside, he went back out to retrieve Peter, and the maid who
attended the door questioned Peter about his association with Yeshua, which
brought about Peter’s denial (Matt 26:69-74; Mk 14:66-72; Lk 22:54—60).
Interestingly, all of the Synoptics mention that there was a fire in the court-
yard by which the guards were warming themselves. Luke says that they
“kindled a fire in the middle of the courtyard” (mepioapévtwv 8¢ T0p év péow
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Thg aOAAig) where the Greek mepidmTw (periapto) could mean to kindle a new
fire, but could just as easily mean to “add fuel” to an existing fire. This Greek
word is found only once in the Lxx (3Mac 3.7) and here it is used metaphori-
cally. It is not the word used by the Lxx to translate the Hebrew 1y3, ba’ar, “to
kindle” in the Shabbat prohibition of the Torah (Ex 35:3). Here the Lxx has
katw, kaio. Thus, the presence of a fire in the courtyard of the high priest does
not necessarily mean that the observance of the Festival Sabbath had been
disregarded. It may have been that the fire was kindled before the Sabbath
and had burned throughout the night. Our English translations, which use
the term “kindle,” are interpretive.

Peter’s denial is recorded in all of the Gospels as is the notice that after
he had denied that he was an associate of Yeshua, the rooster crowed:

Matthew 26:73-75

Mark 14:69-72

Luke 22:59-61

John 18:26-27

Alittle later the bystand-
ers came up and said to
Peter, “Surely you too are
one of them; for even the
way you talk gives you
away.” Then he began to
curse and swear, “I do
not know the man!” And
immediately a rooster
crowed. And Peter
remembered the word
which Yeshua had said,
“Before a rooster crows,
you will deny Me three
times.” And he went out
and wept bitterly.

The servant-girl saw him,
and began once more to say
to the bystanders, “This is
one of them!” But again he
denied it. And after a little
while the bystanders were
again saying to Peter, “Surely
you are one of them, for you
are a Galilean too.” But he be-
gan to curse and swear, “I do
not know this man you are
talking about!” Immediately
a rooster crowed a second
time. And Peter remembered
how Yeshua had made the
remark to him, “Before a
rooster crows twice, you will
deny Me three times.” And
he began to weep.

After about an hour had
passed, another man began
to insist, saying, “Certainly
this man also was with
Him, for he is a Galilean
too.” But Peter said, “Man,
I do not know what you
are talking about.” Im-
mediately, while he was
still speaking, a rooster
crowed. The Lord turned
and looked at Peter. And
Peter remembered the word
of the Lord, how He had
told him, “Before a rooster
crows today, you will deny
Me three times.”

One of the slaves of the
high priest, being a rela-
tive of the one whose ear
Peter cut off, *said, “Did I
not see you in the garden
with Him?” Peter then de-
nied it again, and immedi-
ately a rooster crowed.

While all of the Gospels mention the crowing rooster as a fulfillment of
Yeshua’s words, that Peter would deny Him, the stories are somewhat dif-
ferent. In the accounts of Matthew and Luke, Yeshua told Peter that “before
a rooster crows, you will deny Me three times.” Mark, however, has Peter
denying Yeshua three times before the rooster crows twice.

In the rabbinic literature, the cockcrow is used as a general marking
of time. But it is also interesting that at least some of the Sages interpreted
the “cockcrow” to mean the voice of the Temple officer who summoned all
priests, Levites, and Israelites to their respective duties. This is because the
Hebrew 123, gever, was used idiomatically to mean a “rooster” in addition to
its most common meaning of “man, strong man.”

R. Kahana raised an objection: EVERY DAY ONE WOULD REMOVE
THE ASHES FROM THE ALTAR AT COCKCROW OR ABOUT
THAT TIME, EITHER BEFORE OR AFTER. BUT ON THE DAY OF
ATONEMENT AT MIDNIGHT AND ON THE FEASTS AT THE
FIRST WATCH: Now if the thought should arise in you that mid-
night is a time fixed by the Torah, how could it be anticipated [or
postponed]? — Rather said R. Johanan: By mere logical conclusion
from the text “All the night” would I not know that it means until the




The Chronology of the Crucifixion —13

morning, why then the teaching ‘until the morning’? Add another
morning to the ‘morning of the night’ [i.e., daylight]. Hence every
day one would remove the ashes at cockcrow, either before or after
being ample [time]. On the Day of Atonement, when the high priest
is weak, we do it about midnight and on the Feasts when many Is-
raelites are present and many sacrifices are offered we do it from
the first watch, as indeed the reason therefore is indicated: BEFORE
THE COCKCROW [keri’ath ha-geber] APPROACHED, THE TEMPLE
COURT WAS FULL OF ISRAELITES. What does ‘keri’ath ha-geber’
mean? — Rab said: The call of a man, R. Shila: The call of the cock.
Rab came to the place of R. Shila, when there happened to be no in-
terpreter to stand next to R. Shila, so Rab took the stand next to him
and interpreted ‘keri’ath ha-geber” as ‘the call of the man’. R. Shila said
to him: Would you, Sir, interpret it as: Cockcrow! Rab replied: ‘A
flute is musical to nobles, but give it to weavers, they will not accept
it’. When I stood before R. Hiyya and interpreted ‘keri’ath ha-geber’
as the “call of the man’ he did not object to it and you say to me: Say,
perhaps, the cock’s crow! He said: Sir, you are Rab, would you sit
down, Sir! He replied: People say: If you have hired yourself away
[to someone] pull his wool! Some say: Thus did he reply to him: One
may promote a man in holy things, but not demote him. There is a
teaching in accordance with Rab, and there is also a teaching in ac-
cord with R. Shila. There is a teaching in accord with Rab: What does
Gebini the Temple crier call out: Arise, ye priests for your service,
Levites for your platform, Israel for your post! And his voice was au-
dible for three parasangs [1 parasang = 2.68 miles]. It happened that
King Agrippa who came along travelling, heard his voice from three
parasangs, and as he came home, he sent gifts to him. Nevertheless,
the high priest is more excellent than even he, for the Master said: It
has happened already that when he prayed ‘Oh Lord’ that his voice
was heard in Jericho, and Rabbah b. Bar Hana said in the name of R.
Johanan: From Jerusalem to Jericho is a distance of ten parasangs.
(b.Yoma 20b; cf. also b.Tamid 26a)

But in some places it appears that by the term “cockcrow,” the Rabbis sim-
ply meant a time that was just prior to the rising of the sun:

Our Rabbis taught: Until when may one eat and drink [on the night
preceding a fast]? Until the rise of dawn; this is the opinion of Rab-
bi. R. Elie